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第七論  價值論

DISCOURSE 7
VALUES: CRITERIA AND SYSTEMS


   白日依山盡，黃河入海流。欲窮千里目，更上一層樓。

        寥落古行宮，宮花寂寞紅。白頭宮女在，閑坐說玄宗。

        ───────────────────────

 
The day ends in the mountains, the Yellow River flows into the ocean.

Wanting to see for a thousand miles, you must ascend to the next level. 

In the abandoned palace, the flowers are few and red. 

A gray hair concubine sits idly, talking of an Emperor past.
   

-------------------------------------------------------------------------------------------

系統定義  
SYSTEM  DEFINITION
        系統名稱：價值


SYSTEM TITLE: Values

          前系統：知識



PREVIOUS SYSTEM: Knowledge

          後系統：行為



SUBSEQUENT SYSTEM: Behavior
          上系統：思維



UPPER SYSTEM:  Thinking Process

          下系統：天理



LOWER SYSTEM: Cosmic Principles

          系統介面：經驗


INTERFACE:
Experience

系統基因：需要


GENE: 
 Needs 

          系統結構：環境、供應、效率
STRUCTURE: Environment/Supply/Efficiency
系統性質：利己、

PROPERTIES:   Selfish

利他、



    Altruistic;

可塑、


   
    Malleable;  

永恒



    Eternal
          系統應用：價值觀、真善美

APPLICATION: Values; Truth/Virtue/Beauty
一、價值的系統關係

I – SYSTEM RELATIONSHIPS OF VALUES
    本系統：價值－地之天。
    System Analyzed: Values, Heaven of Earth

        釋文：「價」－字首：人，行為認知。字身：賈，買賣。＊人買賣貨物，引申

                        物的等值，利之所在。

              「值」－字首：人，行為認知。字身：直，正當。＊行為認知之正當，

                        人與事遇合狀，又引申物價也。

        定義：一系統中，共同尊奉的衡量標準。

Chinese Character Analysis:  價值jia4 zhi2, Value:

價jia4, price:

Head:   人ren2, people; behavior that has been understood. 
Body:   賈gu3, merchant; commerce.

· Explanation: people who buy and sale commodities; by extension the value of things; where the benefits are situated.

值zhi2 value:

Head:  人ren2, people; behavior that has been understood.

Body:   直zhi2 straight, proper.
· Explanation: recognition of the proper behavior; the condition where people and things get close; by extension the price of commodities.

Word definition: the standard of evaluation within a system.

     前系統：知識－地之地。

        知識為價值之本體。

 Previous System:
Knowledge - Earth of Earth

Knowledge is the entity of values.

後系統：行為－地之人。

        行為是價值的應用。

Subsequent System: 
Behavior - Man of Earth.

Behavior is the application of values.

    上系統：思維－人之天。

        價值因思維而產生。

Upper System: 
Thinking Process - Heaven of Man

Values result from thinking process.

    下系統：天理－天之天。

因價值而得到天理之認知。
Lower System: 
Cosmic Principles - Heaven of Heaven

We understand the cosmic principles through values.

二、價值的介面關係
II./-- INTERFACE RELATIONSHIP OF VALUES

    系統介面：經驗。

The system interface is experience 

釋文：「經」－字首：糸，細絲。字身：巠，水動於上下之間，垂    直波也。＊   織絲時，垂直之縱線。

「驗」－字首：馬，坐騎。字身：僉，集合眾口以諮詢，考查。＊乘馬考查，有效地求證，系統間的考證比較。

        定義：人對生活、行為經歷後的認知。

Chinese Character Analysis:  經驗jing1yan4, Experience:
經jing1, the wrap:

Head:   糸xi4, thin silk thread.
Body:   巠 jing4, water moving in between the top and the bottom; perpendicular wave.

· Explanation: the perpendicular thread used in weaving silk.

驗yan4

Head:  馬ma3, a horse; 

Body:   僉qian1, all, the whole; assemble many people for advice;  to examine.
· Explanation: ride horses to inspect; the testing and comparison between systems.

Word definition: Understanding of our life and actions that we have personally gone through.


人在生存環境中，對事物變化有所體驗，藉著這種體驗，人始對價值有所認識。故【經驗】即為價值的介面。經驗有三種：生理經驗，生存經驗及生活經驗。

We begin to understand the meaning of value through changes in things, our surroundings, and experiences.  As the interface of value, experience comes in three forms: physiological, survival, and lifestyle. 


生理經驗是由感官直接得自刺激，在人的成長過程中，生理經驗多半已累積成為潛意識認知。在生理經驗中，價值多源自物質刺激。


Stimulus input directly from the sensory organs creates physiological experience.  During physical growth of the individual, most physiological experiences accumulate in the sub-conscious as understanding. Material factors determine physiological value.

\生存經驗來自多方面綜合的認知，其層次高於前者，複雜度高，影響的力度也大。意識雖然有所選擇，但在求生的本能下，往往會受到生理的左右。生存經驗又分肉體與精神，肉體的生死，決定價值的有無；精神的存亡，是暫時或永恒的區別。

A higher and more complex level, survival experience emerges when our understanding attains a multi-faceted and integrated stage.  Consequently, it is more influential than physiological experience, with survival instinct and the demands of the body exerting pressure on the consciousness.  This form of experience has two aspects: the physical and the spiritual; in the first type, whether something is alive or dead determines value; in the second, the temporary or eternal nature of the spiritual experience decides its value.

    生活經驗是種認知，是在人解決了生存問題後，為了提昇生活品質所獲得的經驗。這類經驗純屬精神層次，常假手生活中的任一活動，以集中精神，深入貫注。生活經驗加上思維才能真正體驗價值，這種人生活得越痛苦，就越有可能擺脫生理需求，完全進入精神世界。因此，生活經驗的價值最為複雜，還要根據個別的生活認知而定。純

An even more complex form of understanding, lifestyle experience appears after the challenges posed by survival have been overcome: we undergo this experience when we try to improve our quality of life.  The resulting experience is purely mental; any activity in our lives can utilize it to focus our mind.  Only when we combine the lifestyle experience with our thinking processes can we truly experience the value of life. When we combine the two, the more painful our life, the greater probability we can escape the needs of the body and enter the spiritual world making the value of the lifestyle experience the most complex.   It is a function of how the individual understands lifestyle.

    人生活在相類似的環境中，具有同樣的機體結構，遭遇到相差不多的變化，因而有「共性」。基於「因果律」，共性產生共振，對人而言，共振就是同步或認同。

Humans occupy similar environments across the globe.  We encounter similar mechanisms, structures, and changes; thus, our experiences have “common characteristics” (the special properties of changes, structures, and mechanisms that are the same regardless of the geography or time they occur).  Due to the “Law of Cause / Effect”, “common characteristic” produces resonance; in terms of humans, this resonance translates into an effect of synchronization or acknowledgement.
    人在經驗中學習，各種社會關係、生活習慣等，皆來自「共性認同」的價值觀。如環境壓力屬於社會群體所同有的「共性」，則壓力越大共振越強，越能驅除個體間認知的差異，這種現象，便是一般所謂的「群眾意識」。

Experience educates us on how to cope with social relationships and life habits through the affirmation of common values.  If a society as a whole or a group within it sustains environmental pressure with common characteristics, the greater the pressure, the stronger resonance between members of the group. With more pressure, the divergent understandings of group members have an increased likelihood of being eliminated and “group consciousness” emerging.

    群眾意識是絕對感性的，一旦觸發，個人的意識將完全喪失，心理、情緒激烈地

「共振」在「共性」之下，在群眾間相互激盪。此時，共性成為環境壓力，人的生存

本能成為共性的保障，不到這種能量消失之前，狂熱之勢不會退潮。

Absolutely emotional in nature, group consciousness when initiated, supplants the consciousness of the individual.  Under the influence of “common characteristics”, the psyche and emotions of the group members show strong “mutual resonance”.  Within the boiling pot of the group, “common characteristics” turn into environmental pressure replacing the survival instinct of the person with the necessity of the protection of the group and its common characteristic.   Only when the energy of the group dissipates do these wild circumstances ebb. 

    國家、社會及政治、商業的基礎，都奠定在共性認同之上，教育、宣傳也無非用以

喚起人之共性。這種共性的認知，即稱「價值」，在任何群體中，是每一個體共同嚮往奉行的、人為的標準。

Nations, societies, politics, and business are founded on the affirmation of “common characteristics”, with education and propaganda all directed to calling upon them within us.  

“Values” reflect our understanding of “common characteristics”.  Regardless of the community, they become the frame of reference that each one seeks to emulate.

這種價值標準必須建立在利害的關係上，否則不符合人性基因，將達不到預期的目的。對人性的利害來說，有物質及精神的需求，故在經驗的得失上，也有物質與精神的分別。年齡是經驗的指標，人隨著年歲的增長，又由於環境與個體遭遇的不同，發展時有四種可能的變化：一為機構體的生理變化；一為生活中所累積的心理認知；一為生存必要學習的知識；一為基於自覺，追求事物本態認知所獲得的智力。茲分述如下：

To fulfill the requirements of the gene of human nature (sense of benefit/harm), the standard of values must be built on the criteria of what is beneficial and harmful to the individual and the group; otherwise goals cannot be achieved.  Since human nature has both material and mental requirements, people will experience both gains and losses in terms of these aspects.  Physical age is the indicator for experience; as we get older, we encounter discrepancies between the environment and ourselves; during such development, four possible kinds of change may occur: first, a physiological change involving mechanisms (physiological); the next is the psychological understanding accumulated in one’s life (psychological); the third is a function of the knowledge that must be learned for survival (intellectual); the final and fourth is based on self-awareness, which entails the pursuit of intellectual ability to comprehend the original state of things (wisdom).
 In the following section, we analyze these four changes in terms of the types of a person’s age: Physiological, Psychological, Intellectual, and Wisdom.


生理年齡：

Physiological Age

        釋文：「生」－會意字，象草木長出，活著，起始，不熟。

              「理」－字首：玉，美石。字身：里，長度。＊玉脈密實，有紋路及規

                        律，以之衡量事物，供認知。

        定義：生命體生存、生長、生殖之原理。

Chinese Character Analysis:   生理sheng1li3, Physiology:
生sheng1, to give birth to, to produce: 

· Explanation: the pictograph of a bush tree growing, life, the start, not yet ripe.

理li3, logic;

Head: 玉 yu4, beautiful stone.
Body: 里 li3, linear measure.
· Explanation:  the veins of jade are closely knit and a regular pattern; used to measure things, to acknowledge.

Word definition: the survival, growth, and reproductive principles of an organism.

生理年齡與生長時間之長短成正比，人的生理原則上可分為四個時期：

Physiological age corresponds directly to the various periods of growth of an individual.  Based on physiological principles, the duration of human development can be divided into four stages:

            發育期，由出生到性徵成熟，此期間的經驗只是吃喝玩樂。

Growth Period:   The duration lasts from birth to the emergence of gender features.  During this period, eating, drinking, playing, and pleasure are the only experiences.

            青春期，兩性功能成熟，準備傳種，此期間完全受到性的支配。

Spring Period:     The sexual functions mature in preparation for reproduction; the sexual drive completely dominates this period.

            成熟期，為了哺育後代，體力、精力成熟，此期間責任心最強烈。

Maturation Period:  The nurturing of succeeding generations and the maturation of physical and mental strength characterize this stage; our sense of responsibility is the strongest of anytime during our life.

            衰老期，人生已到末路，體力、精力急速衰微，死亡是最大威脅。

Declining Period:    Physical and mental strength rapidly diminish; our life has reached the end of the road and death poses the greatest threat.
        不論哪個時期，生理的需求概屬物質，皆以物質的得失為標準。

Regardless of the stage of development, the physiological conditions of the body belong to the level of matter.  The gain or loss of matter typifies this level.

心理年齡：

Psychological Age:

   

        釋文：「心」－象形字，身體中央內藏泵血液之器官，能內感血中腺素，產生

                        情緒及認知，調整態度。

              「理」－字首：玉，美石。字身：里，長度。＊玉脈密實，有紋路及規

                        律，以之衡量事物，供認知。

        定義：人因心中之內感所產生的狀態，能影響人的認知。

Chinese Character Analysis:    心理xin1 li3, psyche: 

心xin1, heart: 

· Explanation: the central internal organ that pumps blood, capable of sensing secretions in the blood; produces moods and understanding; adjusts attitude. 
理li3, reason:

Head: 玉 yu4, beautiful stone.
Body:  li3, linear measure.
· Explanation:  the veins of jade are closely knit, and they are in a regular pattern; used to measure things, to acknowledge.
Word definition: the state caused by internal sensations of the mind that can influence understanding
        在自然界，生命體之心理與生理同步，但因社會受到人為強力的干預影響，個

    體的心理狀況變化極大。原則上，心理狀況與刺激程度成正比，如刺激程度過高，

    超過心理承受的極限，便呈病態；程度過低，則導致功能不足，在此皆不作說明。

In the natural world, the psyche and physiology of organisms operate simultaneously.  However, for mankind, social interference significantly influences the psychological state of the individual.  In principle, the strength of the psychological state of a person is directly proportional to the strength of the stimulus sustained.   However, when the level of the stimulus exceeds psychologically endurable limits, the individual will be debilitated; if too low, his physiological and psychological functions will be impaired, but the condition of debilitated individuals will not be discussed further in this section.

        假設生理、心理與刺激程度三者有一標準比例，如刺激程度高於生理，心理年

    齡將提前老化，否則即落後於應有的心理狀況。

We assume that there is a standard ratio between the body, the psyche, and the strength for stimulus: if the level of the stimulus exceeds the limits sustainable by the body, the psychological age will arrive prematurely or, on the other extreme, not soon enough.
        心理的價值以刺激程度為標準，刺激頻度高、強度大者，其價值必高。因此，

    心理的需求在於宣傳、廣告、誘惑、引導，從而建立一種假相，其實用價值完全建

    立在人為設定的環境中。

Psychological values determine how we interpret the stimulus.  Determined by the frequency and strength of the stimulus, when high and great, the psychological value will be high. The relationship between the strength of stimulus and psychological values contributes to the false pretenses employed by endeavors such as: propaganda, advertising, seduction, or guidance, etc.    Whether or not these efforts have utility depends entirely on the human related settings within the environment. 
 知識年齡：
Intellectual Age

        釋文：「知」－字首：矢，箭也。字身：口，人言。＊人言如矢之速，象徵理

                        解之全，認識。

              「識」－字首：言，說的話。字身：音戈，兩種完全不同的現象。＊言

                        及各種現象，是有所體會也。

        定義：人類將認識之各種現象，分門別類所整理出之可用資料。

Chinese Character Analysis: 知識zhi1shi4, Knowledge:

知zhi1, to know:
Head:   矢shi3, an arrow. 
Body:   口kou3, mouth, words.

· Explanation: coming out with the speed of arrows; symbolizes: to understand fully, to comprehend.

識shi4, to recognize:

 Head: 言yan2, the spoken words.

Body:   戠zhi2, sound and halberd, two completely different phenomena. 

· Explanation: words that reach different phenomena, the one who realizes to some extent. 

Word definition:  data that humanity has classified and organized and which is derived from phenomena that we have understood.

        知識是人所知所識，不論其性質或內容如何，對人而言，必須具備記憶力、聯

    想力及判斷力，否則無從應用。而這三種能力，又與生理年齡相關。

Knowledge includes all that we know and are familiar with; to utilize it, we require three abilities: memory, association, and judgment. Regardless of its properties or content, knowledge is useless without these three abilities.  Physiological age has certain bearing on these abilities, as well, but they are the critical elements to our intellectual age.

        人的大腦約在三歲時開始有記憶能力，到青春期始具備聯想能力，到成熟期應

    有判斷能力。然而基於各種條件，記憶力強時如未善加利用，不多學習，則知識之

    廣度不足。到了青春期，性的需求常刺激人的聯想，是藝術及創造的高峰，若此時

    只知肉慾的宣洩，事過境遷，除了生育，人將一無所獲。成熟期的判斷力決定於責

    任，責任又決定於壓力，是以如果前兩個時期的進度正常，則此期之判斷力將與壓

    力成正比。否則，前期記憶力有限，中期聯想力不足，判斷力將嚴重受阻。

Whereas exhibiting memory abilities from the age of three, we show signs of associative ability at the beginning of the spring period, but only during the mature period do we have judgment abilities.  Based on the various conditions of a person’s life, if he does not develop the memory ability at physiologically strongest period and doesn’t study, his breadth of knowledge will suffer.  During the spring period, the sex drive dominates our associative powers, we only seek to satisfy our physical desires; this also marks the peak for artistic and creative talents.  Everyone must pass this stage, but aside from reproduction, nothing is gained.
On the other hand, a person’s sense of responsibility drives the judgment ability of the mature period. Pressure determines the sense of responsibility.  When the spring and mature periods follow normal paths of progression, the judgment ability of a person is directly proportional to the pressure sustained during these periods.  Otherwise, a person faces the danger of limited memory ability and insufficient associative ability from previous periods damaging the judgment abilities in the subsequent periods.

知識以實用為價值標準，但是所謂的實用，還是難免受到心理經驗的影響。尤

    其是在社會價值方面，如聲名、權力等，其價值往往與知識經驗成正比。

“Practicality” is the measure of value during the intellectual age, but psychological experience will invariably influence our thoughts on practicality.    This is especially the case in terms of social values (reputation, power, etc.), the measure of which is directly proportional to our intellectual experience. 

智慧年齡：
Wisdom Age:

        釋文：「智」－字身：知，理解。字首：日，原字從白，說也。＊知者必言，

                        因其理解徹明，通達事理也。

              「慧」－字身：彗，掃帚。字首：心，內感器官，司情緒及認知。＊掃

                        去心中渣滓，去私以明也。

        定義：原係佛家語，指明心見性，解決人生問題的能力。

Chinese Character Analysis:  智慧zhi4 hui4, Wisdom:

智zhi4, wisdom:

Body:   知zhi1, comprehension
Head:   日ri4, sun (--the original character has “白” = white), to speak.

· Explanation: the wise men will have something to say, he understand things thoroughly; to be sensible.

慧hui4, wisdom:

Body:  彗hui4, a broom;

Head:   心xin1, heart; the interior organ for feeling, in charge of moods and understanding. 
· Explanation: sweep out the residue from the heart; to remove selfishness to achieve clarity.

Word definition: it is originally a Buddhist term that means understanding our mind and seeing the true nature of existence; the ability to solve life’s problems.
        智慧是宇宙進化到最後階段的策略，其目的在於回歸本體，也可以說是能量循

    環的作用力。當時機成熟，環境適宜，人面臨重大抉擇之際，總會有效地發揮其潛

    力。人生亦然，當事者自覺受到生理及心理的箝制，極力追求超脫時，只要能認清

    主、客觀真實狀況，就會遵循正確的道路及方向，智慧自生。

We can characterize “wisdom” as the effect force of the circulation of energy and the final stage of development for humanity in terms of cosmic evolution.  The goal of wisdom is to return to the original nature.  When facing major choices in life, we can exploit our potential wisdom given the opportunity and appropriate surroundings.  But once aware of the struggle between our body and psyche, we sometimes aggressively try to escape the shackles represented by the contradictions of the body and the mind. Following the correct path and direction, seekers of the truth should clearly identify the realistic circumstances of the subjective and objective, thus allowing the birth of wisdom.

        然而，一般人從生到死，只顧己身利害，陷溺於生理、心理的假相而不悟，自

    無法略窺智慧的真相。少數人機緣未至，終其生也只能得些皮毛。真能得到智慧的

    人，必在成熟期以後、衰老期之前。

Over the duration of a lifetime, most people only worry about what is beneficial or harmful to them.  Getting trapped by the false images of their body and mind, “awareness” eludes them.  They fail to see the true face of wisdom.  For a small minority, after an entire life of searching, their opportunity has not arrived and they end up seeing only the surface of the truth.  For the ultimate few who actually obtain wisdom, they only do so after the maturation and before the declining period.

        智力與知識無關，有人知識豐富，但智慧不足，難有大用；也有人知識闕如，

    但卻無所不能。蓋智慧為帥，知識是卒，人間千軍易得，而一帥難求也。

Intellect and knowledge are unrelated.  Some people have a wealth of knowledge, but they lack wisdom, making it difficult for them to be useful; others have only scarce knowledge, but can do anything they put their minds to.  Wisdom leads our mind, like a field marshal does the armed forces, but knowledge is a mere foot soldier; while generals are a dime a dozen, marshals are rarely found.

        智慧是認知人生及宇宙真實的能力，有了智慧，當必瞭解價值的本相。於是， 對智慧而言，唯一的價值，是回歸宇宙本體。

Our ability to understand the reality of human life and the universe constitutes wisdom.   Once you have wisdom, you can understand the essence of values.  For wisdom, the sole value that exists is reverting back to the original nature of the cosmos.

        在宇宙本體，萬事萬物的流程固定，人若得知此流程，是稱「先知」。這種預

    知能力，是智慧的極限。有智慧之人，能超脫「我相」，無「我」則無私，無私始

    能在預知之情況下，不礙流程之進行。無智慧之人則不然，僅略知一二，即以己利

    優先，恨不得為個人「量身打造」，自訂流程，為所欲為。

As we mentioned in an earlier section, events and objects within the cosmos are part of a fixed flowchart.  Knowing the flowchart is to be able to predict the future, which is the upper limit of wisdom.  To have wisdom means you have surpassed the idea of the “self”; without the “I” there is no selfishness; to be without selfishness is the necessary condition for having the ability to predict the future; only the selfless can ensure the implementation of the steps within the flowchart be carried out without hindrance.  For those without wisdom, while they may only know a little of what may happen in the future, they still immediately size up the situation in terms of their personal benefit and assume that the flowchart is designed to fulfill their desires. 
    宇宙規律井然，人生存其間，唯有根據過去經驗軌跡，管窺蠡測，不斷嚐試。「價

值觀」由無到有，由淺入深，成熟於各種年齡的經驗認知上。

Clear patterns regulating the cosmos assure our survival.  To get a peek at the patterns, we must follow the trajectory of our past experience and continuously test it.  Our “sense of values” matures with the understanding of our experiences during the different stages of life.  We start from nothing and progress, until obtaining something of substance, proceeding from the shallow to the deep. 

三、價值的基因
III./-- THE GENE OF VALUES
    系統基因：需要。
System Gene: Demands (as in Supply/Demand)

        釋文：「需」－字首：雨，空中落下的水珠。字身：而，象鬢鬚形。＊頰鬚為

                        雨所濕，人冒雨狀，象徵有所求也。

              「要」－字首：襾，覆也，又作臼形。字身：女，陰性。＊覆重物於女

                        體之上，有所需求也，又情況迫切，亦作腰解。

        定義：一系統因壓力作用，有所求也。

Chinese Character Analysis: 需要xu2yao4, Demands:

需xu2, to need:

Head:   雨yu3, rain, drops of water falling from the sky. 
Body:   而er2, and, however; a pictograph of a beard, whiskers.
· Explanation: a cheek with a beard becomes wet with rain,  .

要yao4, important:

Head:  襾---, to cover, to turn upside down; also represents a “mortar” “臼” shape. 

Body:   女nu3, a female.
· Explanation: to cover important part (things) on a woman’s body; a demand; urgent circumstances; related to loins.

Word definition:  that which a system seeks due to the energy pressure effect force.

        釋文：「得」－字首：彳，小步，行為。字身：貝寸，手持貝。＊因有所為而

                        有貝，到手，獲也。

              
「失」－象形，人恐慌狀，不得也，錯也，過也。

        定義：人對事物與自己的關係，可以控制者為得，否則為失。

Chinese Character Analysis:  得失de2shi1, Gain / Loss:

得de2, to get, to obtain:

Head:   彳chi4, a small step, behavior.
Body:   貝寸---, a hand holding a cowry.

· Explanation:  to obtain, to catch, to win.

失shi, to lose (a pictograph):

· Explanation: human in panic; cannot; mistakes; to go across.

Word definition:  the relationship a person has towards things; the things that are controlled are “gains”, otherwise they are “losses”.

    人以自我為中心，如同渦漩體一般，壓力由外而內，能量中心若平衡即為穩定。為

求穩定，人根據自我經驗，無不以利於穩定與否之條件，當做【需要】的認知。而需要本身，即為價值判斷的基因。

Our ego resembles the core of energy of a vortex in that external energy exerts pressure on the center until equilibrium has been reached and stability is achieved.  Pursuing stability according to the experiences of our ego, we understand all conditions beneficial for stability as “demands”.  The gene for making a judgment about values is “demand”.

    有了需要，就有得失，以整體人生而言，包括時間與空間，得失是一能量的總值。

而根據「作用律」，得失為兩種極端，彼此作互補的變化，是以得中有失，失中有得，得失只是某一時空的變化而已。

Whenever a demand arises, a situation with a gain and a loss emerges.  Regarded in terms of the entirety of human life, which includes time and space, gain and loss represent the total value of energy.   According to the “Law of Energy Effect”, gain and loss are two extremes of change with a complementary nature meaning that when something is gained, something is also lost, and vice versa.  In this sense, gain and loss are only changes in time and space.

    就人生的橫斷面而言，每一個階段都有不同的需要，因之有不同的得失。而人兼具

感性及理性，重感性的人，其「需要」隨時在改變，得失成為對價值的感受，因而，價值也不斷地跟著改變。重理性的人則不然，他們的「需要」明確，無關得失，故其價值觀堅定而固執。

Dividing our life to view it in section, every period has different demands springing from our feelings towards gains and losses.  As mentioned earlier, we have both an emotional and rational nature.  If a person acts based on the emotional nature, “demands” will change all the time; for such a person, the criteria of value or feelings about value depend on the gain or loss of something; if he gains something, his feels “good”, and if he looses something, he feels “bad”; owing to this, his values will continually change.  On the other extreme, people who emphasize the rational nature have clear “demands” and disregard the feeling of gain or loss; therefore their sense of value stands firm and unwavering.

    基於能量「組合律」中的互補性，價值的需要與環境之變化有關，人的行為表現也

常因環境的需要而形成。團體需要和諧，分配需要公平，生活需要調劑，各種需要無不建立在互補性之上。是以在相同的環境中，個體殊異較大，而不同環境中的個體，反而可能有較多的相同點。

Based on the complementary nature of the “Law of Combinations” of energy, the values we require relate to the changes of the environment. Environmental demands mold our behavior:  groups need harmony, distribution needs fairness, and lifestyles need adjustment. Without exception, all demands are founded on the nature of complementariness.  Within similar surroundings, individuals may have many differences, but in different environments some individuals may have similarities. 
    例如，在任何團體中，有沈默者，就有多言者；有溫馴者，就有兇暴者；有只顧私

利的人，就有謀求公益者。有是就有非，有好人就有壞人，價值觀就是判斷的標準。也正是這種因素，儘管人類社會遍佈全球，發源不一，但其價值標準，卻大同而小異。

Within any group, we can find examples of the principle of complementariness: there are the silent and the talkative; the peaceful and the violent; the selfish and the altruistic.  In any situation or circumstance in which there is a “negative”, a “positive” also can be found; there are good and bad people.  Our sense of value is our standard for judgment.  While we are spread across the globe and have a diverse range of origins, our values are for the most part similar.

    團體是求同去異的組合，應有共同的價值標準，否則必導致成員之間的矛盾爭執，

最後趨於瓦解。根據「壓力結構」，渦漩體的形成，其核心為向心力。團體中若價值標準一致，向心力大；價值標準不一，則核心不能形成。

Seeking oneness and forsaking multiplicity, the group must have a common standard of value; otherwise arguments and disputes among members will lead to an eventual disintegration of the group.  According to the principles of  “pressure structure” and the formation of the vortex, its core has a centripetal force; if there is a unified standard of value within the group, the centripetal force will be great, but if there are different standards, the core will fail to form.

四、價值的結構
STRUCTURE OF VALUES

系統結構：環境、供應、效率。

System structure: environment, supply, efficiency.

        釋文：「環」－字首：玉，美石。字身：，還也，復返。＊復返其形之玉，

                        玉體有中空之圈形璧，又，圍繞也。

              「境」－字首：土，土地。字身：竟，終也。＊土地之盡，疆界也。

        定義：環繞一系統外之各種系統。

Chinese Character Analysis: 環境huan2 jing4, Environment:

環huan2, a ring, a loop:

Head:   玉yu4, jade, a beautiful stone;
Body:   睘huan2, to return, round trip.

· Explanation: a circular shape of jade; the hollow circle shapes drawn on jade stones; to surround.

境jing4, border:

Head:  土tu3, soil, earth.

Body:   竟jing4, going so far as to; the end.
· Explanation: the end of the land; boundaries.

Word definition:  all the systems surrounding a system.

        釋文：「供」－字首：人，行為。字身：共，象雙手奉持之形，同也。＊人雙手奉持，提給也，設置也，自述也。

              「應」－字身：、雁，鷹之本字。字首：心，內感器官，司情緒認知。指鷹善獵，其心與人有感，當也，被動的必然結果。

        定義：一系統給予另一系統所需要者。

Chinese Character Analysis:  供應gong ying4, to Supply:

供gong, to contribute:

Head:   人ren2, people; behavior. 
Body:   共gong4, to share; the shape of two hands presenting something; together.

· Explanation: a human with both hands presenting something, to give, to install, to narrate to oneself.

應ying4, ought to:

Body: [、] 雁yan4, a “dot” and a wild goose; it was the original character for “eagle” [鷹].
Head:   心xin1, heart; the interior organ for feeling, in charge of moods and understanding. 
· Explanation: the eagle is good at hunting, it’s heart has the feelings of people; appropriate; a passive inevitable result.

Word definition: one system provides another system what it needs.
        釋文：「效」－字身：交，系統相接。字首：，擊也，使之作用。＊交擊，使之交接，學習也，以求系統發揮功能。

              「率」－象形，帶網之竿，捕鳥用。遵循也，用也。

        定義：某一系統發揮功能之比值。

Chinese Character Analysis:  效率xiao4 lu4, Efficiency:

效xiao4, effect:

Body:   交jiao1, communicate; a system that connects.
Head:   攵pu, to hit, the effect of action. 
· Explanation: to exchange blows; make a connection; to study; to seek to exploit the full functions of a system.

率lu4, a rate (of), a pictograph:

· Explanation: a belt net in bamboo pole, used to catch birds; to abide; to use.

Word definition:  The ratio of exploitation of a system’s function.

價值之結構在於環境、供應、效率三位一體，缺一不可。
Environment, supply, and efficiency are the three indispensable elements that make up the structure of value.
    人生在世，不過因循世態的變遷，隨著各種壓力而變化。壓力來自【環境】，反作

用形成意識。基於人之意識對環境的認知，再根據個人的需要，價值於焉形成。

Caused by different forms of the pressure force, shifts in the ecosystem affect our life on earth.  Pressure originates in the “environment” and for humans the counter effect to it forms consciousness.  Value results from the combination of our understanding of the environment, our consciousness, and our demands.

    環境與人生決定於機遇，雖然大環境相同，而個人之遭遇迥異。再以環境的結構而言，同型的環境都有類似的結構，個人只是結構中的一分子。

Although the totality of the cosmos is a constant, our surroundings and life conditions are functions of probabilities resulting in the different circumstances an individual encounters.  The individual is one part of the structure of its environment. Environments can be considered similar when they have comparable structures.

    價值又決定於【供應】，供應正是機遇的變化，其多寡恰與價值成反比。俗話說：「物以稀為貴」，空氣雖是生命不可或缺的物質，但在不虞匱乏下，其價值反而不高。故要提高某一系統之價值，最佳良策便是使得到的人少，且取得之難度大、效益高。

“Supply” also determines value and means the changes in the probability of opportunity.  The value of something is inversely proportional to its abundance, lending proof to the adage: “that which is rare is valuable”.  Air is an essential material of life, but its commonness causes it not to have a high value.  To increase the value of a system, the best tactic is to render its access less easy.  Once difficult to obtain, the benefits of a system will increase in value.

    價值也是一種金字塔結構，沒有高高在上的價值得利者，群眾就沒有追求的動力。

若供需不平衡，其差值越大，動力能量就越大。一旦供需均衡，金字塔崩塌成平台，理 想主義者稱之為「公平」，但在現實世界中，公平就等於一泓死水。

Value is a pyramid-like structure; if no one obtains the benefits of value at the top of the pyramid, the masses at the bottom have no motivation to pursue value.  When supply and demand is not in equilibrium, the greater the difference between the two, the more powerful the force of energy required to obtain value.  Once supply and demand reach equilibrium, the pyramid collapses becoming a platform.  Idealists call this platform: “equality”.  However, in reality, equality is no different from a stagnant pool of water.

    能量大小只是相對的數值，而能量的差值則是動力的來源。一系統中最小的動力，

能產生最大之功效者，其價值最高，即為【效率】。

The size of energy is only a relative numerical figure, but its motive force derives from the difference in its sizes. “Efficiency” entails that within a system that uses the smallest motive force (less time and space relative to something similar) to produce the greatest effect, and as a consequence it has the highest value. 
    在自然界，一切變化都符合效率法則。根據能量的多少，在層次上，或在性質中，

或是過程間，變化永遠以效率為依歸。從宇宙來看，一切為同，其數趨近於一。只是人性基於主觀，經常見異不見同，知一己之需而無視他人之所求。效率之於價值，正是人性附和環境需要的最佳捷徑。

In nature, all changes follow the principles of efficiency, regardless of the circumstances involved: the size of the energy, the level, properties or processes.  Whereas from the cosmic perspective everything has the same fundamental substance and approaches oneness, human nature is subjective and compels us to see the multiplicity only.  We fail to notice similarities, aware only of our own demands and ignoring others’ requests.  Because of the value of “efficiency”, our most direct path is to imitate the demands of the environment.

五、價值的性質
PROPERTIES OF VALUE

    價值是客觀標準，有四種性質：利己性、利他性、可塑性、永恒性。

An objective standard, value has four properties: selfish; altruistic; malleable; eternal.

        釋文：「利」－字身：禾，穀類植物。字首：刀，有刃的工具。＊收割稻禾，

                        刀需銳利，引申有好處，功效。

              「己」－象形字，人腹之形，萬物之藏也，引申為反稱。

        定義：對自我有利益者。

Chinese Character Analysis:  利己li4 ji3, Selfish:

利li4, sharp: li4
Body:   禾he2, standing grain; a kind of cereal.
Head:   刀dao1, a knife; a tool with a blade.

· Explanation: at the time of harvest, blades must be sharp, by extension: benefits; efficacy.

己ji3, oneself:

· Explanation: a pictograph of a man’s abdomen, the storage of all things on earth, by extension: the opposite.

Word definition: that which is beneficial to the ego.

        釋文：「利」－字身：禾，穀類植物。字首：刀，有刃的工具。＊收割稻禾，

                        刀需銳利，引申有好處，功效。

              「他」－字首：人，有靈性的高等動物。字身：也，同樣。＊同屬於萬

                        物之靈之第三者，第三人稱。

        定義：對他人有利益者。

Chinese Character Analysis:   利他, Altruistic
利li4, sharp: li4
Body:   禾he2, standing grain; a kind of cereal.
Head:   刀dao1, a knife; a tool with a blade.

· Explanation: at the time of harvest, blades must be sharp, by extension: benefits, efficacy

他ta1, he, him:

Head:  人ren2,  animal with a higher intelligence.  

Body:   也ye3, equally.
· Explanation: a third party belonging to the spirit of all that lives; the name for the third person. 

Word definition: that which is beneficial to others.

        釋文：「可」－字身：丁，釘住。字首：口，人之嘴。＊釘住口，合，能也，

                        允許，肯定。

              「塑」－字身：朔，初一月虧盡，之後則漸漸變回圓形。字首：土，土

                        質材料。＊使土變形，用泥土製造各種物形。

        定義：一系統之終態仍可變者。

Chinese Character Analysis:  可塑ke3 su4, Malleable:

可ke3, to approve:

Body:   丁ding, a nail; 
Head:   口kou3, the human mouth.

· Explanation: to nail to shut up; to close; capable; to permit; to approve.

塑su4, to model:

Body:  朔shuo4, a new moon, after the first of the lunar month the shape of the moon gradually returns to its circular shape.   

Head:   土tu3, earth, the material soil.
· Explanation: use earth to change shapes, use earth to make many shapes

Word definition: when the final state of the system can still be changed.

        釋文：「永」－象水流長狀，時間久遠也。

              「恆」－字首：心，內感器官，司情緒及認知。字身：亙，從一端到另

                        一端。＊心從一端到彼端，象徵長久也。

        定義：一系統之向量與時間向量全等者。

Chinese Character Analysis:  永恆yong3 heng2, Eternal:

永yong3, always:

· Explanation: a pictograph of the flow of water; a time far in the past.

恆heng2, permanent:

Head:  心xin1, heart; the interior organ for feeling, in charge of moods and understanding. 

Body:   亙gen4, to stretch; from one end to the other.
· Explanation: the heart from one end to another, symbolizes a long time.

Word definition: when the vectors of a system and time are equal.

    人性的基因是利害，人趨利避害以保生存。是以價值如無【利己性】，不可能為人

性所接受，亦毫無價值可言。

The gene of human nature causes man to covet the beneficial and avoid the harmful.  Humans will never accept a system of values promising nothing “self-beneficial”, therefore this system will consequently be of little value. 

一人之利有可能成為他人之害，一時之利也有可能成為未來之害，利己性純粹是一種主觀價值。所謂「人無遠慮，必有近憂」，遠近即為客觀、主觀之分野。

As self-benefit is purely subjective, it is very possible that one person’s benefit be another’s harm; in the same vein, a present benefit can very well become a future harm.  In the Chinese saying “if a person has no concerns afar, he will worry about what is near”, the concepts far and near represent the boundaries of the objective and subjective.

    例如人對毛蟲非常厭惡，見之則殺，但是見到蝴蝶則心喜，恨不得供而養之。然毛蟲適為蝴蝶之幼體，無毛蟲則無蝴蝶。毛蟲若不身披長毛、醜惡恐怖，則難以自保，亦無蝴蝶之輕盈自在、美麗蹁躚。

We instinctively detest caterpillars, killing them whenever possible, however we find joy in the sight of a butterfly and cannot resist caring for it. The caterpillar is the precursor of the butterfly; without the former, the latter cannot exist.  If the caterpillar had no coat of ugly and frightening spiky furs it couldn’t survive and in turn, the beautiful and approachable butterfly would never see the light of day. 

對大自然而言，植物以嫩葉餵養毛蟲，其報償則來自蝴蝶之傳播花粉。植物之生存，不過取之自然，蟲鳥之依存，亦無非用之自然。

From Mother Nature’s point of view, plants supply young leaves to feed the caterpillar.   The butterfly repays Mother Nature by spreading plant’s pollen. The survival of the plants, as well as insects, derives from nature.  Is there anything that does not depend on nature?

    再若長相可愛之毛蟲，白白淨淨，人名之為蠶。因其生態白淨可愛，且成蟲又無色

彩相飾，未若蝴蝶之美麗，人乃養蠶縲絲，圖以利己。然養蠶須先種桑，利己之初，已先有所付出。無蠶可養，人生固無得無失；而無絲綢綾羅，人生有失而無得也。

In another example of the subjectivity of value, we call a white, clean, and clean caterpillar, a silk worm.  Not as beautiful as a butterfly, we raise them to make silk which is beneficial to us.  However, the pursuit of self-benefit requires an investment; in the case of silk worms we must first grow mulberry trees.  Without silk worms, we have nothing to gain or lose; but without silk products, we would have lost something, and gained nothing.

    人之利己性，於主觀，是有得有失；於客觀，未見其得失也。再說，事物有利必有

害，利己未必利他，利他也未必不利己。主觀價值是基於個體一時之需要，客觀價值則是人類社會在長時期經驗中、在大眾理性需求下，逐漸形成的。

Being subjective, our concern over gains and losses typify our sense of self-benefit; the objective has neither gain nor loss: beneficial things have the potential of harm, as well.  While anyone seeking self-benefit will unlikely be altruistic, an altruist will unlikely seek self-benefit.  The immediate demands of the individual entity determine subjective value; the total human experience combined with the rational criteria of the group forms objective value.

    【利他性】亦然，但利他性之價值不在於「得利」，而在於人之能「捨得」。利己性出於私，利他性則源於公。無利己性，價值無從被個體接受；無利他性，則團體必將分崩離析。利己性與利他性實為渦漩體之離心力與向心力，這兩種性質的平衡或失衡，是價值觀穩定與否的基礎。

Obviously, the value of “altruism” does not reside in “seeking benefits”, but in a capacity “to give”.   Our individualistic nature bears our self-benefit, while public necessity is the mother of altruism.  Individuals without a sense “self-interest” will not adopt the idea of value; a group without altruism will disintegrate. The stability of a system of values rests on the interplay of self-benefit and altruism, which corresponds to the centrifugal and centripetal forces of a vortex.


又基於社會變遷，地緣有別，價值不是絕對的，充其量只是一種概略的觀念。比如說黃金有價值，苟若遍地都是，人人眼花撩亂，黃金裝飾之價值無存。然而黃金所合成之合金極為堅固，以之為建材，可形成另一被需要之價值，是謂之【可塑性】。

Not absolute, value also hinges on societal and geographic factors. Value is always an approximation. To understand this principle, we can use the example of gold.  If gold could be seen all around, gold jewelry will have no value.  Another factor for determining the value of something is its “malleability”.  Gold can combine with other metals to form highly durable alloys used as manufacturing materials.

    人之生存世間，其價值又何在呢？有人渾渾噩噩，有人捫心自問，也有人正在刻苦劬勞地探索。其實，這個答案往聖先賢早就提出來了，人生之價值，在於時間的長遠，也就是【永恒性】。

What is the value regarding our existence on earth?  Some people are lethargic and others constantly question themselves, and some tirelessly explore.  In fact, sages of the past answered this question long ago: the value of life is in length of its duration, the “eternal” nature of life. 

    
一時的價值，是可有可無的；一生的價值，也只屬於個體。只有永恒的價值，隨著文化的長河，從遠古到今天，再由此刻傳至世世代代。人性的光輝是不朽的，人類能聳立於天地之間，由物質而認識天理，正是永恒價值之所在。

A value attached to a specific epoch may continue to exist or disappear with time; similarly, the value of a particular life exists only with the survival of the individual.  Only the eternal value that has followed the long river of culture, from the remote antiquity to the present, can be passed on to following generations.  The glory of human nature does not dissipate.  Standing between heaven and earth, mankind’s ability to perceive Cosminc Principles through the world of matter demonstrates the existence of eternal value.

六、價值的應用

IV—APPLICATION OF VALUES

    價值是人性的取捨標的，也是人類認知的結果。儘管人間事物組合變化無窮，難以度量。但是從人性發展的階段來看，取其宏觀，可以分成三大類：一為生命價值觀，係因宇宙進化而有者，諸如真、善、美的認知；其次為生存價值觀，是人求生存的必要條件，如功、名、利、祿等；第三為生活價值觀，最基本的有德、智、體、群，而不同型態的社會則標榜不同的價值觀，諸如四維八德等。

Value results from our understanding of all that surrounds us.  It is the standard human nature uses when deciding to accept or reject something.  Since the cosmos holds near infinite possible combinations for change, value is difficult to evaluate.  However, when regarding the development of human nature from a broader perspective, we can classify values into three major categories: vital, survival, lifestyle.
“Vital values” relate to the essence of life and derive from cosmic evolution. They include our understanding of “truth”, “virtue”, and “beauty”.  The next category comprises the values necessary for survival and includes: “accomplishment”, “fame”, “profit”, “honor”, etc.; the third and last category corresponds to lifestyle values.  The four most basic are: “morality”, “intellect”, “understanding”, “group”; however, the diverse circumstances attached to the development of each society insures none use the same standards; therefore all display different values for their moral foundations; for example in China, one such systems would be: “the four anchors and eight virtues”. 

釋文：「境」－字首：土，土地。字身：竟，終也。＊土地終盡，疆界也。


「界」－字首：田，可耕種的土地。字身：介，人在兩者之間，分界。

                        ＊土地之分界，系統之分際。

        定義：個人的思想、行為，可以概括在某一範圍中者。

Chinese Character Analysis:   境界jing4 jie4, Boundaries:
境jing4, border:

Head:  土tu3, soil, earth.

Body:   竟jing4, going so far as to; the end.
· Explanation: the totality of lands; boundaries

界jie4, boundary:

Head:  田tian2, field; arable land.

Body:   介jie4, situated between, man between two things (people); to have as boundaries.
· Explanation: the borders of land, a system’s borders.

Word definition:  the scope of an individual’s thought and actions.
        釋文：「真」－字身：匕，原字從匕，化也。字首：目丌，目引申為神，丌為

                        乘載。＊人變形而登天，得道也，確實不虛也。

              「假」－字首：人，行為。字身：，借也。＊人所借，暫時，不真。

        定義：某一系統，與一參考系統比較之認知。

Chinese Character Analysis: 真假zhen1jia3, True and False:

真zhen1, true.

Body: 匕 bi3, a ladle the original character comes from “匕”  a spoon; also means: he.

Head:丌, an “目” by extended meaning: deity;  “丌” means to ride a horse to carry a load. 

· Explanation: a person changes shape and ascends to heaven; to obtain the way “Dao”; real, not empty.

假jia3, false:

Head:  人ren2, people; behavior.

Body:   叚, to borrow.
· Explanation: people who borrow, provisional, not real.

Word definition: the understanding of a system after comparisons with a reference system.

        釋文：「善」－字身：羊，家畜，肉美，毛長。字首：口，原字從言，指所說

                        的話，語言。＊羊之好，良言言之，吉也，有利者也。

              「惡」－字身：亞，醜也。字首：心，內感器官，司情緒及認知。＊醜

                        在心上，壞也，憎恨，故意做害人之事。

        定義：某一系統，對一參考系統影響之狀況。

Chinese Character Analysis: 善惡shan4 e4, Good and Evil:
善shan4, righteousness:

Body:   羊yang2, a sheep; live stock, good meat, long hair.
Head:   口kou3, mouth; the original character component was “言”, speech, refers to  spoken words, language.

· Explanation: the good of sheep, good words, auspicious, beneficial.

惡e4, wickedness:

Body:  亞ya3, second to; ugly.

Head:   心xin1, heart, the interior organ for feelings, in charge of the comprehension of feelings. 
· Explanation: ugliness on the mind; bad; to hate; to deliberately cause harm.

Word definition: the state of influence that a certain system has on a reference system.
        釋文：「美」－字首：羊，家畜，肉美，毛長。字身：大，壯大。＊羊大，無

                        缺點，好的感覺。

                    「醜」－字首：酉，酒熟，成也。字身：鬼，人死後之精氣。＊人死後

                        成鬼，不可目睹之人也，引申為不美觀，惡劣。

        定義：某一系統，對一參考系統認知之狀況。

Chinese Character Analysis: 美醜mei3 chou3, Beauty and Ugliness
美mei3

Head:   羊yang2, a sheep; live stock, good meat, long hair.
Body:   大da4, big; to grow in strength.

· Explanation: without defect, a good perception..

醜chou3:

Head:  酉you3, (8th Earthly Branch); alcoholic drinks, to accomplish.

Body:   鬼gui3, a ghost; the sole of humans after death.
· Explanation: humans after death become spirits, invisible to human eyes, by extension: not pleasing to the eye, abominable.
Word definition:  the state of understanding a certain system has toward a reference system.

釋文：「功」－字身：工，任事，作也。字首：力，象筋氣勁健之形。＊工作

                        之力，力的結果。

Chinese Character Analysis:  功kong1, Merit, achievements:
Body:  工kong1, work; to act, to make, .

Head:   力li4, a shape representing physical strength.
· Explanation: the force of work, the result of force.

              「名」－字身：夕，夜晚。字首：口，人之嘴。＊夜晚無光難見，故以

                        口稱呼之，號也，眾所周知也。

名ming2, Fame:

Body:   夕xi4, sunset, night.
Head:   口kou3, mouth.

· Explanation: at night there is no light making it difficult to see; in ancient times they will use the mouth to call people; to howl; as every one knows.

              「利」－字身：禾，穀類植物。字首：刀，有刃的工具。＊收割稻禾，

                        刀需銳利，引申有好處，功效。

利li4, Profits: 
Body:   禾he2, standing grain; a kind of cereal.
Head:   刀dao1, a knife; a tool with a blade.

· Explanation: at harvest time, blades must be sharp; by extension: benefits, efficiency.
              「祿」－字首：示，祭祀，天垂象見吉凶。字身：彔，刻木記事。＊天

                        示可記者，引申為福，古人謂人之官位乃福分也。

祿lu4, Happiness:

Head:   示shi4, to offers sacrifices to gods; shapes hanging from the sky as oracles for good or bad luck.
Body:   彔lu4, to carve wood to make records of events.

· Explanation:  heavenly signs that are recorded; by extension fortuitous; an ancient way to call an administrative position and good luck.

        定義：生存之現實標準，有功始有用的價值；有名始有知的價值；有利乃得以

                生存；有祿始有物質及權力的保障。
Word definition: the criteria for the reality of survival

Merit -- value that can be utilized; 
Fame -- value that can be known;
Profit – value allowing survival;
Prosperity – assurance of the benefits of material wealth and power.

     釋文：「四」－數目字。

              「維」－字首：糸，繩索。字身：隹，鳥聚。＊聚繩，繫也，連結。

              「八」－數目字。

              「德」－字首：彳，行為。字身：原字做直心，正直之心。＊心態正直

                        的行為，濟人，有利於眾者。

        定義：四維者以網維繫之四角也，〈管子牧民篇〉：「國有四維，一曰禮，二

                        曰義，三曰廉，四曰恥」。八德乃「忠孝仁愛信義和平」，

                        為我國傳統之價值觀。

Chinese Character Analysis:  四維si4 wei2, the Four Anchors:

四si4, four: a number.

維wei2, to hold together:

Head:  糸xi4, silk thread. 

Body:   隹zhui1, short-tailed birds.
· Explanation: to restrain with a cord; to join; to connect with.

Word definition:  four anchors hold together the four corners of a net (quote from Guanzi – Chapter on Shepherds): “the country has four anchors, one is said to be ceremony, the second is justice, the third is honor, and the fourth is humility”.

Chinese Character Analysis: 八德ba1de2, Eight Virtues:

八ba1, eight; a number.

德de2, virtue:

Body:   彳x--, a small step, behavior.
Head:   x--, the original character contain the components “直心” an honest-heart.

· Explanation: the behavior of an honest heart, dignified people, advantageous for many.

Word definition: the values of traditional Chinese society contained in the eight virtues: loyalty, filial devotion, benevolence, fidelity, sacrifice, justice, peace.

生命價值觀：
VITAL VALUES

        生命價值觀源自生命，是宇宙進化所設定，相當於生命的保障。這種價值觀隨 生命機構而存在，沒有人能更改，也沒有必要更改。人只是一代一代地遵循著，如水之流，如風之飄，生理誘導著心理，感性牽引著理性，逐步行進。

Our values regarding life, which we call “vital values” arises from life itself.  Preprogrammed by cosmic evolution, their purpose is the protection of life.  This persists as long as the existence of the physical entity. Nobody can alter them and there is no need to change them; one generation after another transfers and accepts these values like the water flows and the wind blows, the body leads to the psyche and emotions give way to reason, proceeding step by step.

        生命價值觀也是三才結構，天為真，地為美，人是善。由於人性發展的特質，理性必成熟在後，故下文以人之成長過程為序，一一討論之。

Corresponding to the symbols of heaven, man, and earth, the values of truth, beauty, and virtue are the ternary structure of “vital values”.   According to the developmental characteristics of human nature, our rational side matures later in life.  The following section plots the sequence of our growth as it discusses: beauty, virtue, and truth:

      美：  BEAUTY     

            美的價值來自生理需求，人只要生理年齡成熟，必知美的價值。美的反面

        是醜，人愛美惡醜，是生存的價值功能。

Physiological demands engender the value of beauty.  Once our physiological age matures, we recognize the value of beauty.  Ugly is the opposite of beauty.  The function of survival values dictate that we love the beautiful and detest the ugly.

            美的基因是刺激，介面是辨識，當感官辨識到刺激時，凡是重複性高、光

        影色彩效應均衡明確、已經成為潛意識模式者，皆有利於辨識。也就是說，在

        辨識時，意識的能量消耗小，認知效率高，對「感受」而言，是為「美」。

The gene of beauty is stimulus and its interface is recognition.  Our sensory organs easily recognize the stimuli that have the following characteristics: a high degree of repeatability; evenly distributed light, shadow, and color effects.  At the time of physiological maturity, these recognition functions have already become patterns of the sub-conscious.  Observations will lead to the feeling that “beauty” constitutes things not requiring a great deal of energy to understand during the recognition process.
            人的行為百分之八十以上依賴視覺辨識，從另一方面來看，行為之目的，在於提供生存及生活更佳的品質。視覺涉及的範圍甚廣，且辨識的結果，對個體影響重大。「美」之觀念的形成，使人得以不經思考地、立即採取行動，是生命動機最有效率的策略。

Eighty percent of our behavior relies on visual recognition.  From another perspective, a higher quality of survival and lifestyle are the purposes of our actions and behavior.  The wide array of visual recognition exerts a major influence on the individual.  Once our idea of beauty has developed, the most efficient strategy for an organism calls for immediate judgments on what is beautiful without needing to think.

            在人的經驗中，熟悉的環境，必是成功生存的結果，故習慣就是美。而在感受中，凡是變化適度、能激起感官活動者為美。更基本的則決定於生理，凡有利的刺激皆為美。這是生命的動力，奠定了個體適應環境的能力，也保障了生存，並提供人類多采多姿的生活體驗，誘使意識邁向既定目標。

As our experience dictates, survival demands familiarity with our surroundings, wherein lies the “beauty” of “habits”.  In terms of feelings, appropriate changes that can stimulate the sensory organ activity can be considered “beautiful”.  Physiological parameters determine the most basic elements of this form of value; any beneficial stimulus is beautiful.  The individual’s ability to adapt and survive in the environment drives the determination of this value.  Providing us with colorful and varied life experience, it also entices our consciousness to strive toward an established goal.

            此外，在認知上的必要條件，也是美的功能之一，以使人產生立即的心理

        反應。例如花之美，本為視覺感知，在功能認知上，花用以觀賞、美化環境，

        所以造型變化越多、色彩配合越豐富者越美。如果把花的美，移植到人臉上，

        由於認知上的反常，美就變成醜了（刻意作怪非美也）。

In addition, certain contextual factors must be fulfilled for something to be “beautiful”, giving a person an immediate psychological reaction.  For example, the beauty of a flower is a visual perception, but when we place it on someone’s face, the flower becomes ugly.  We use a flower for appreciation of landscape and beautification of the environment; the more styles and colors, the more beautiful.  When placed on a person’s face, this perception contradicts our understanding of the function of a flower and makes it ugly.  Intentional strangeness is not beautiful.

            人體與環境最後的關係是接觸，觸覺對安全性認知特別敏感。若觸覺所及

        會產生不舒適的感覺者，必有某種視覺上的性狀。如粗糙、老皺等，其辨識之

        過程極為繁瑣。相反的，邊沿光滑、柔嫩的皮膚，極易分辨，故為美。

Particularly sensitive in the detection of safety conditions, the tactile sense interacts with the environment through physical contact.  Over time uncomfortable tactile sensations have become associated with visual features; visual recognition of rough, old and wrinkled skin proves complex and tedious eliciting feelings of “ugliness”; alternatively, bright and smooth edged, soft and supple skin is extremely easy to distinguish and corresponds to feelings of “beautifulness”).
            然因感覺閥的效應，靜態之事物，久即難辨，是以變化亦為美感的必要因

        素。變化以有利為原則，否則有害的變化，又造成恐懼。在反常的經驗中，有

        人會形成補償性的心理需求，是屬病態，不在本書討論範圍之內。

Owing to the limiting effect of the sensory threshold, we find it difficult to distinguish things that remain static for extended durations, because no “change” gives us further visual information.  This factor also contributes to the reason why aesthetics requires variations of the things observed.  Variations must be beneficial in some way to the observer; harmful variations will create fear.  However, abnormal experiences designed to satisfy psychological compensatory needs (extreme forms of visual, auditory, or tactile stimulation) are not part of the scope of discussion of this book. These fall under the category of psychological disorders.

            更明確地說，有利的物品為美；有利的聲音為美；有利的食物為美；有利 的氣息為美；有利的觸感為美。但凡令人痛苦者不美；不易辨識者不美；沒有變化者不美。換句話說，人長時期形成的「有利」感受，化為潛意識，每當得到這類有利之感，就是「美」。

To be more specific, objects, sounds, foods, aromas, tactile sensations that we consider beneficial are beautiful.  Conversely, the ugly things would include: painful, unchanging, or difficult to recognize.  In other words, we form feelings that something is beneficial over a long duration that becomes part of our sub-consciousness every time we receive a beneficial sensation; the things that elicit these feelings are “beautiful”. 
綜合言之，美的基本條件為：
The following provides a summary of the basic conditions allowing the recognition of “beauty” in terms of different perspectives:
            ○在機體上，符合必要條件及配合環境者。      如：人必須像人

            ○在感官上，所接收的刺激適中、易於辨識者。  如：對比明確，不冗雜

            ○在辨識上，過程及能量效率高者。            如：對稱及重複

            ○在記憶上，易於聯想，易於調用者。          如：熟識且有利者

            ○在經驗上，出現頻繁且有好感者。            如：宣傳廣告，明星

            ○在過程中，有變化，能喚起注意者。          如：新奇，變化
·  In terms of the physical body, 

Conditions: must be in harmony with the environment.


Example: humans must look like humans.

·  In terms of the sensory organs, 

Conditions: stimuli must be appropriate; most easily recognizable.


Example: clear contrast, not fuzzy.

·  In terms of recognition, 

Conditions: most efficient processes and energy.


Example: symmetrical and repeatable.

·  In terms of memory, 

Conditions: easy to make associations and readily accessible.


Example: familiar and beneficial. 

·  In terms of experience, 

Conditions: appearing frequently and with a good sensation.


Example: propaganda, advertising, celebrities. 

·  In terms of process, 

Conditions: variable and able to attract attention.


Example: novel, change.

 藝術家常追求永恒之美，因生理現象是暫時的，感官之美有其極限。但唯

        有少數藝術家能覺悟到，必須將刺激提昇到精神境界，以意覺、受覺、直覺作

        為介面。這種美才能一層一層地，邁入更高的系統，直趨永恒。

Artists often pursue eternal beauty, but due to the momentary nature of physiological phenomena, beauty has its limits. Few artists realize that they must use the interfaces of various senses to elevate stimulus to the spiritual level: the sense of consciousness, the sense of receiving, and that of intuition. Only the beauty perceived in this more complete way can proceed through the layers to a higher system, eventually leading directly to the eternal.  
善：VIRTUE

            善的價值來自經 驗，是群體的安全保障。人唯有心理年齡成熟後，始知善 的價值。善的反面是惡，人喜善厭惡，亦為生命的價值功能。

Born of experience, the value of virtue ensures the security of the group.  Only when our psychological age matures can we begin to appreciate the value of virtue and spurn its opposite, evil.  Another function of vital values is “to cherish virtue and to despise evil”.

          善的基因是和睦，介面是社會。在一個社會中，人與人相處，和睦是團結的必要因素。唯有善，才能保證社會的生存，也唯有經驗，人始知何者為善。

Whereas harmony is the gene of virtue, its interface is society.  Our interaction within society requires harmony, which in turn creates teamwork.  Although virtue is the only means to insure the survival of a society, we only begin to know what virtue entails with experience. 
 以整體和諧為目的，達成之效率高者稱之為善，效率高且普及者為大善，效率及於整體者為至善。

If the goal of the entirety is harmony, we call its most efficient practitioners by various degrees: the virtuous, the most virtuous, and the exalted.

           在個人的認知上，一時的安全感是美，而長時期的安全則屬於善。人在智力尚未成熟前，常以美為善，只顧目前而忽略未來。人生歷程的成長，即在於擺脫了生理美的桎梏，從而領略到善的價值。

In terms of an individual’s understanding, a temporary feeling of security indicates “beauty”, while a long term feeling of security reveals “virtue”.  Prior to the maturation of our intellect, we often think beauty equals virtue, causing us to concentrate on the present and ignore the future.  To progress, we must escape the temporary hooks of physiological beauty to pursue the eternal value of virtue.

            美經常是眩目的、引人注意；而善則是靜默的、平和的。在感性上，美代

        表激情，能刺激腎上腺素，令人生理亢奮，血脈賁張，一種快感油然而生。在

        進化立場，美是刺激接觸之始，必須能吸引注意力，以便採取行動。善則剛剛

        相反，只有在事件發生之後，基於利害得失，人才能領悟善的價值。

The flashiness of beauty attracts people’s attention; virtue is silent and peaceful. Beauty represents excitement for the emotional nature.  Stimulating the endocrine system, our body becomes excited, our veins expand, and blood rushes.  From the perspective of evolution, beauty starts with the stimulus of contact.  In order to initiate action, the stimulus must attract attention, but in contrast, virtue only needs an event to occur.   We become aware of the value of virtue based on how we feel an event will affect us (benefit / harm and gain / loss factors.)

            中國的傳統社會，是以社會的平安和諧為目的，故重視善而輕忽美。以婚

        姻為例，傳統社會遵從父母之命、媒妁之言，朝夕相處的結果，習慣成美，而

        生活之善則維護了家庭人生的幸福。

Intent on peace and harmony, Chinese traditional society emphasized virtue and shunned beauty.  The convention of marriage demonstrates the contrast with modern values.   In a traditional society, children respected the orders of the parents and the word of the matchmaker in arranging marriages.  Through constant contact over time, a habit turns into beauty and the virtue of life maintains familial happiness. 
            時人強調自由戀愛，捨善就美，心智尚未成熟，乍見新奇，即以為「情有獨鍾」。結果是人人濫交，時時風流，感情變成遊戲。即或有嚴謹自持之人，又惜美男美女難得，不得已而求其次，結之婚之，心猶嚮之往之。就算帥哥美女，佳偶渾成，但天天面對，日子一久，失去了新奇變化，美也就褪色了。

Abandoning virtue and embracing beauty, modern man emphasizes independent love.  Without a mature intellect and swayed by emotions, he seeks the novel.  Emotions turn into a game, he ends up sleeping with anyone he meets and fancies.  On the other extreme, when those people who stubbornly stand by their principles cannot obtain the handsome man or attractive woman of their desires, they can only pursue the next best choice.  Getting married, their minds always drift to others than their spouse.  Even in the event that a handsome man marries a beautiful woman, when the ideal couple faces each other day after day, the novelty of change vanishes and the beauty fades.

            當今社會上佳偶罕見，而家庭中勃谿終日，離婚事小，代代深受其害。家既不能安，社會怎有寧日？重美輕善，見利忘義，實因價值顛倒也。

In modern society, it is difficult to find the ideal couple in with families breaking apart on a daily basis.  Although the individual event of divorce maybe insignificant, the ensuing harm of the cumulative effect to scores of a generation is serious.  When the family cannot have peace, how can society hope for security?   Value has been turned upside down by modern man’s predilection to praise beauty and belittle virtue, to seek benefits and forget sacrifice.

真：TRUTH

            任一事件，時間的連續為「真」，反之為「假」。其連續性越久越真，與宇宙之時間同步，斯為恒「真」，又名「永恒」。

For any “event”, its continuation in time shows that it is “real (true)”, and the opposite shows that it is “unreal (false)”.  The longer the event continues the more “real (true)” it is.  When synchronized with cosmic time, the event becomes constantly “real (true)”, and “eternal”.  
            真的認知來自智慧，人唯有智力年齡成熟，始知真的價值。蓋「真」需要時間之考驗，人為了滿足一時的需求，不得不常以假代真。

Wisdom engenders the understanding of truth.  Demanding the test of time, truth only appears to have value to us when our intellectual age matures.  However, in order to fulfill momentary needs, we are left no choice but to use the “false” instead of the “real (truth)”.
            真又有主觀與客觀之分，主觀之真源於「自我」之特性，「我」係一時空「事件」，僅存在於此一「事件」發生的瞬間。因此，理性不強的「我」，寧願輕易地相信任何「發生此一事件」者為真。換句話說，或聽到有人說過、或一時神智恍惚、或有念頭在心上劃過，在主觀立場都會以之為真。

Truth has subjective and objective aspects; the former originates in the unique properties of the “ego”.  The “I” is a moment in time and space that exists only when an “event” occurs.  Having a weak rational nature, the “I” is more willing to lightly accept “any single event that occurs” as the truth.  Expressed in another way, owing to our subjective nature, we often mistake for truth anything we might have heard, a thought that flashes through our head, or even our momentary confusion.


客觀之真必須放諸宇宙而皆準，任何一個主觀之真，如果不能印證於他人

        之主觀，即不夠客觀。宇宙之真實因進化緣故，必須經過時間考驗。在某一時

        空之真，經常因時空之變化而真假易幟。故客觀之真，必須符合宇宙中全部時

        空。重視一己感受之人，常無法分辨主觀、客觀，是則真假亦難分辨。

The objective truth should serve as a rule within the universe.  Any subjective truth that cannot be proven by the subjective of others fails the test of objectivity.  To be considered “true”, explanations of cosmic reality must pass the test of time.  The truth of a certain time and space often results from the temporal aspect.   For this reason the truth of the objective must meet all the criteria of time and space.  By focusing on our feelings, we often cannot distinguish between the subjective and objective, thus preventing our identification of the true from the false.

            真的基因為根本，介面是觀念，當人認識到利、害及美、善之間，並非涇渭分明時，遂由懷疑而追求。以所知觀念，分析探索事物的根本，最終所得到 的認知才是真。真的反面為假，但真必須涵蓋全部，故假亦為真的一部分。

The gene of truth is the fundamental root of things; its interface is ideas derived from our observation.  Understanding that there is no real difference between beauty and virtue, we begin to doubt and eventually pursue the truth.  Through exhaustive analysis and exploration of the roots of things based all known ideas, our final understanding may lead to the truth.  The opposite of truth is error, but the truth must encompass all, and for this reason false is also one part of the truth.

            從時間因素上考慮，萬事萬物必有起因，若起因非真，不符合客觀真實，

        其「結果」不可能存在。從空間關係上分析，事物必有一「本體」，不斷「變

        化應用」，如本體非真，即無能量變化，無變化則人無從觀察、測知。

In terms of time, all events and objects must have an initial cause.  If the initial cause is not true and does not meet the criteria of objective reality, it could not possibly produce any “results”.   Analyzed in terms of the spatial relationships, things must have an “original entity” that has continuous “changing applications”; if the original entity is not true, there is no energy change. Without a change in energy, we cannot observe or perceive anything.

            從系統條件上考慮，宇宙中任何事物、觀念，必然隨能量之變化而變化。而任何變化，必涉及到時間過程、發生在某一空間環境。變化的向量，一定符合「組合律」及「作用律」，由簡單趨向複雜。

From the standpoint of systems, all things and concepts within the universe must follow the changes of energy.  Any type of change must involve the process of temporal and spatial environment.  The vectors of change must follow the “Law of Combinations” and the “Law of Energy Effect”, in other words, the progression from the simple to the complex.

            因此，對客觀宇宙進化而言，「真」代表能量變化的「價值」。

Therefore, in terms of objective cosmic evolution, “truth” represents the “sum” of energy change.
        一般人所謂的真善美，皆屬同一平面，而且率以主觀中心出發，各說各話。人 苟無「智性」，絕對不可能認知宇宙之真諦。不幸的是，有智性之人千載難逢，人    能體會真實，誠屬不易。即令有明眼之人，進入眾盲之域，能不受辱，已是萬幸，妄求他人開眼，是智力不足也。

What the average person calls “truth, virtue, and beauty” belongs to the same horizontal plane.  Subjective entities interpret these three terms uniquely.   We will never be able to comprehend the true nature of the universe without a “wise nature”.  Unfortunately, those with a “wise nature” are one in a thousand.  To experience true reality is no easy task.  Having eyes and entering a room filled with the blind, we should be thankful that they do not humiliate us.  However, we would be stupid in hoping that they will suddenly have vision.

        自古迄今，人人歌誦「真善美」，若不知何者為真，有善足矣；若不知善，唯

    美是求。如此，人類孳生，文明延續，待智性成熟，其價值始能臻於永恒。

Throughout history, mankind has song the praises of “truth, virtue, and beauty.”  For those who do not know the truth, virtue suffices; for those who do not know virtue, they only seek beauty.  Civilization was born from this process.  Wisdom only begins to march towards an eternal sense of value after maturation.

生存價值觀：

SURVIVAL VALUES

        有人說，人生只是追求生存，除了生存外，只希望生存得更好。果真如此，生存是目標，好壞是比較，可是該採用什麼標準來比較好壞呢？活得久是好，不快樂是壞，那麼，活得久而痛苦、與活得短暫而快樂，兩者又如何比較？又有人說，個人對價值的認定，全憑主觀，沒有討論的餘地。

Some people claim that the meaning of life is the pursuit of survival, and aside from survival, the hope of how to survive better is the only thing more important.  If survival is the goal, they must compare everything against good and bad; what standard should be used to compare good and bad?  To live a long life is good, to be unhappy is bad; what about living long and suffering, or living a short time and happily, how can we compare the two?  Some might insist that an individual’s determination of value hinges on the subjective and that there is no room for discussion.

        但是從宇宙進化的立場來看，由過去到現在，人類能夠成功地生存，顯然有一可循的規律，以及可資參考的佐證。茲假定此規律的終極為宇宙之大目的，則在客觀立場，可將價值設為達成此目的之效率參考。

In terms of evolution, the ability of mankind to successfully survive through the ages indicates that a cosmic pattern exists that can be used as a reference on the significance of what is “value” and what is not.  If we assume completion of the cosmic pattern is the primary goal, objective value means the efficient achievement of this goal.

        社會對於個人，是相對客觀的，社會成員在生存壓力下，相互激烈競爭，生存 便形成了該社會的價值標準。儘管有地緣及文化等因素，但社會發展的型態必然以人性為導向，充其量有不同的名稱，本質上並沒有分別。

Compared to the individual, society is relatively objective.  The members of society aggressively compete against each other under the exertion of pressure with survival itself becoming the standard of value for society.  Regardless of geographical and cultural factors, the development of society must by necessity take human nature as a direction.  At the same time, even though the values that guide human nature may be called different names, in their essence they are similar around the globe. 
        基於組合第一律，上層結構之效率大於下層。又根據人性律之一，效率追求是

    成功生存的基礎。因此，人必向上層發展，爭權奪利、趨炎附勢則是生存的手段。

Based on the Law of Combinations, the upper levels of a structure have greater efficiency than the lower ones.  Furthermore, in accordance with the First Law of Human Nature, the pursuit of efficiency determines the success of survival.  In the progression towards higher levels the tactics of survival take many forms: fighting for power; struggling for benefits; shunning the weak and ingratiating ourselves with the powerful.

        在現實社會上，效率來自資源的取得與分配，其最穩定之結構，恰如上銳下豐的金字塔形。由於不可能人人都擠上金字塔頂，於是就必須依循一定的規律，安排大眾都能接受的結構。最後，以功、名為分配之條件，以利、祿為生存的保障，是多數社會所公認的價值準則。

When regarded in terms of the social reality, efficiency derives from resource acquisition and distribution.  The most stable structure of society has a wide body at the bottom and tapers towards the top, similar to a pyramid.  Owing to limited space at the top of a pyramid, there must be certain rules to enable the masses to accept the structure.  In the end, “achievement” and “fame” are the criteria for resource distribution; “profit” and “happiness” protect survival.  These four ideas constitute the standards of value for a majority of societies.

        人性律之二，說明人以個體利害為中心，經人際溝通成長，直達全體的利害。

    社會的意義，即在維護全體之完整，以求保障個體之利益。在這種推論下，顯然全

    體利益之效率大於個體，生存得最好的方式，必是整體利益最大的結果。可以說，

    價值的大小，決定於整體所擁有的能量，而價值就是整體能量的總值。

The Second Law of Human Nature states the concerns of the individual entity revolve around the individual’s consideration of his benefit/harm criteria, which can grow into that of the group through relations and communication with others.  Society guards the benefits of the individual by maintaining the integrity of the group.  From this process, we can deduce that the efficiency of the benefit of the group exceeds the individual’s, making maximization of the benefits of the group the best method of survival.  We can conclude that the total energy of the group is the value.

 於是，攤開人類文明史，生存價值最高的，其金字塔必建得最高最大。而金字

    塔越高大，其權利鬥爭越是激烈。站在塔頂者代表能量的極限，其唯一的價值，是

    不計代價，鞏固既得的利益，一定要到塔基腐朽、塔頂崩平，這才下得了塔。

Looking at the history of human civilization, survival has the greatest attributed value with the tallest corresponding pyramid.  The size of the pyramid determines the intensity of the struggle for power. The apex of the pyramid represents the uppermost limit of energy.  For those standing at the top, they only value preservation of self-interest at all costs.  Of course when the foundation of the pyramid crumbles and collapses, those on the top will tumble down.

        所幸尚有天理，否則地球上可能只有一座巍峨的金字塔，不朽地聳立人間。宇宙也有其價值觀，百年千載，不過一瞬。群蟻忙碌於丘穴；螢火蟲閃爍在原野；黃鶯鳥歡唱枝頭；人類爭爭奪奪，生生死死，如果不符合宇宙的價值，何來進化？

Fortunately, the cosmic laws prevent the earth from having only one giant decaying pyramid.  The universe and its system of values regard millions of years as a blink of the eye.  If the diversity of the natural processes fell short of the cosmic system of values, how could there be evolution: hordes of ants building mounds and caves; fireflies shining in the wilderness; yellowbirds singing on the branch; humans struggling, fighting, living, and dying?

        時間是進化的過程，空間不過是零星的片段，當一座金字塔開始堆砌之際，就    是塔傾人亡的前奏。空間價值是有限的，只是釣魚的誘餌，重視肉體生存的人，其價值自與金字塔共存亡。

All is the evolutionary process, time flows with it, and space reflects a fragment of it.  When the pyramid of civilization reaches it limits, the prelude to the dusk of man has begun.  Spatial value is limited and material wealth motivates people.  For those who cherish the material life, they live and die with this pyramid. 
  生活價值觀：

LIFESTYLE VALUES:

        人生真正面對的，還是日復一日的生活。在生存未定之甫，壓力促使團體之分    子凝聚，個人的價值觀相當明確。所以歷代每當國家興亡之時，總有些仁人志士，    拋頭顱灑熱血，轟轟烈烈，直可以驚天地而泣鬼神。然而，一旦社會安定了，生存    壓力消失了，生活找不到目的，人便成為行屍走肉。

What we actually face, day in and day out, is living.  As long as survival has not been secured, environmental pressure compels the members of the group to remain together. In this case, the individual clearly knows what values to embrace.  In the rise and fall of nations rise and fall, heroes always appear who exhibit extraordinary benevolence, will power, and bravery.   Once society stabilizes, the pressure to survive disappear, the heroes lose their purpose and lose their luster.
        人有肉體生命及精神生命，在生存的目的下，肉體與精神能完全團結如一。生    活剛剛相反，肉體生命所追求的，正好是精神生命所急欲解脫的生活方式。

When faced with the tasks of survival, our material and spiritual life can unite as one.  However, the idea of lifestyle is the opposite: the material pursuit of survival is precisely the goal the spiritually inclined lifestyle urgently seeks to escape from.

        肉體與精神能不能一致呢？這要由宇宙真實說起，如果宇宙靜止，沒有能量，    沒有進化，當然精神與肉體本來為一，就連人也不存在。但是，從人的立場來看，    宇宙中沒有「靜止」的現象，連一粒微不足道的電子都不斷地在轉動。在能量變化    不停的時、空之中，根本沒有兩個完全相同的座標點。變化是本，有能量差才有功率，肉體與精神的矛盾，是能量差，也正是人類進化的動力。

Can the body and spirit be united?  To explain this we must start with the reality of the universe.  If static, the cosmos would have no energy or evolution.  It would not matter that both the body and the spirit were one or not, since humans would not exist.  However, we know that no phenomenon is “static” and everything is “dynamic”.  Even an insignificant electron is continually in motion.  Since energy change is a constant in terms of time and space, there are no two coordinates that occupy the same space.  Change underlies everything.  Change brings a difference in energy and produces a frequency.  The difference in energy resembles the contradiction pitting body against spirit.  This struggle drives human evolution.

        人當然可以選擇追求肉體或精神生命，只是在生理壓力下，人到底能有幾分自    由？環境的變化，再加上意識的認知，還要有無數的機遇，理性才能冒出頭來。進 化是種向量，黃河中千百萬條的鯉魚，總有能躍上龍門，繼續傳衍種族的。

Naturally, we can select to pursue the material or the spiritual life.  The only question is when physiological pressure is applied, how much freedom do we actually have in making the choice?  The rational nature can only emerge after several factors combine together: the changes in the environment, the understanding of the consciousness, and innumerable probabilities.  Evolution is a vector, but we can see the similarities between this idea and the millions of catfish in the Yellow River that fight the current to reach the Long Men breeding grounds to propagate their species.
        人類社會在追求生活價值的旅程中，一直存在著「左、右」兩派相對的觀念。 「左派」代表激進、開放、革新；「右派」則維護保守、封閉、傳統。對社會的發    展來說，其實兩派相輔相成，互相交疊，有矛盾也有統一。

Society is the journey of the pursuit of lifestyle values.  It has always consisted of two opposing factions, the “left” and the “right”. Leftists represent the progressive, open, revolutionary; the right wing stands for the conservative, the closed, and the traditional.  These two factions complement, interact, and overlap with each other in the course of social development. They exhibit a contradictory and unified nature at the same time.

        當社會環境相當穩定時，右派是中堅力量，左派則被視為亂源。一旦社會變化加劇，左派立即搖身一變，成為救星，右派反而是腐敗的象徵。至於個人，為左為右，絕非貼張標籤就可決定，而係由其行為來判定。

When there are stable social surroundings, the right serves as the force for stabilization, whereas the left is regarded as the source of chaos.  Violent social changes lead the left to immediately emerge as the savior of society, with the right symbolizing corruption and decay.  In observing an individual, we should not pass a judgment on what faction he belongs by virtue of what others have labeled him, but should make our own decision based on his behavior.
        如同一部汽車，需要動力，也需要煞車。只要駕駛者頭腦清晰，技術高超，該快即快，該慢便慢，到該停的時候，更要紋風不動，才有價值。

Society is analogous to a car and the individual is like the driver of the vehicle.  A car needs motive force and brakes.  If the driver is clear headed and skilled, when he has to drive fast, he will accelerate; to drive slower, he will decelerate; when stopping, he will do so smoothly. It is only then that the driver has value.

        至於生活的價值觀涉及的層面太廣，本節只能從一般的立場，略作表述。

Owing to the extensive breadth of the lifestyle values, this section will only explain some general standpoints.

        在人類社會成型的早期，人與人之間的互助互依，是生活的重心。因此，家庭的團結合作，是最原始的生活價值觀。

During the earliest periods of societal formation, mutual interaction and reliance on each other was the center of gravity for life.  Family teamwork and cooperation was the earliest form of value.

        到了部落文明，人群聚而居，生活中許多不能瞭解的現象，都由智者暫時歸類 為「神」。這時，在神話的統治下，信仰成為生活的價值觀。

In tribal civilization, humans congregated, living in groups.  Ruled by myths, the wise among the tribes would classify as “divine” phenomena that they could not understand.  Faith was the lifestyle value.

        再進而君權時代，國家取代了小社會，為了維繫整體的安定，一些生活規範形成社會價值觀。人與人之間要以「禮」相待；人處事要有犧牲小我的大「義」；在 物質需求上，「廉」潔是眾所敬佩的態度；而人對不當的行為，要有「恥」之心。上述的「禮義廉恥」，即代表一社會諸份子所應遵從的綱領。

Later, aristocratic times were characterized by nations supplanting small social groups.  In order to maintain the integrity and stability of countries, certain norms became the system of social values.  Members of society treated each other courteously, with “etiquette”; when conducting affairs, individuals forsook the small ego for the greater good; in terms of material needs, people respected “honesty”; they felt “shame” in light of inappropriate behavior.  Members of society had a framework to follow in dealing with others: etiquette, sacrifice, honesty, and shame.

        及後，有更多的道德規範，諸如忠、孝、仁、愛、信、義、和、平等，一一在    有識之士的提倡下，成為生活的價值，以維護君權的穩固。

Subsequently, more moral norms emerged: “loyalty”, “benevolence”, “love”, “trust” “sacrifice”, “harmony”, “equality”, etc.  Promulgated by enlightened leaders, these ideas evolved into the values of lifestyles used to preserve the stability of the aristocracy.

        工業革命帶來了資本社會，徹底改變了傳統的價值觀。在亞當斯的《資本論》 中，就曾明確地指出，資金是工業生產唯一的價值標準。影響所及，當今社會生活的價值觀，完全以物質供應為判斷標的，其目的為「享受」；其手段是要求「繁榮」，其價值交換介面則是「金錢」。

Completely transforming the traditional system of values, the industrial revolution brought with it the capitalist society.  The theory of capital in Adam Smith’s book, The Wealth of Nations
 clearly pointed out that capital is the only standard of industrial production.  Capital has influenced every aspect of the system of values for modern social life.  Entirely dependant on the level of material wealth, modern society has made “enjoyment” the standard of judgment and the goal to achieve.  “Luxury” is the means necessary to attain the goal of enjoyment, and its interface for exchange is “money.”

        如果重視物質享受，人的精神生活便會受到蔑視而式微。失去了精神生活，人    還是人模人樣，但生命的意義就只剩下「傳種」一途了。至於繁榮，相當於「熱氣 球」效應，在球中灌入高熱的空氣，球膨脹得越大，飛得越高，人也越爽。代價是 透支的熱能資源，總有一天，等資源空乏了，氣球就會由高空中直落下地。

Stressing material enjoyment, a person will neglect spiritual life.  Without a spiritual life, we still appear human, but our only significance is “reproduction”.  As for luxury, it is equivalent to the “hot air balloon” effect.  When filled with hot air, the balloon expands larger and flies higher.  We have the same reaction to luxury, our excitement increasing proportionately with added wealth.  Thermal energy is the price for the balloon rising higher or increased levels of luxury.  One day the resources will be totally expended and the balloon will fall back to earth from high above.

        在農業社會中，金錢本身就是價值。但是今日社會的經濟體系極為複雜，金錢只是一種有價證券，扮演著價值交換的介面。在「金錢」流通之下，工商業蓬勃發 展，有了金錢，就可以得到各種等值的享受。

In agricultural societies, money had intrinsic value.  However, in the modern world with its extremely complex economic system, money is merely a certificate of value that plays the role of an interface for exchanging value.  With the flow of money, industry and commerce develop.  A person having money can receive pleasures of equivalent value.

        金錢沒有任何立場，不會忠實於任何人，只要有錢，人人都可以享受它所能交    換的價值。人從經驗中，早就得知人性多變、社會不確定、神祇也不可靠。既然「錢」有這麼大的能力，便成為生活中唯一的目標，這便是今人的生活價值觀。

Money has no standpoint and is loyal to no one.  Someone can use money to enjoy the value of what it can be exchanged for.  From our daily experiences, in comparison everything else seems unpredictable and unreliable: human nature changes, society fluctuates, and the gods vacillate.  “Money”, with its formidable power transforms into our sole goal in life, supplanting all our other values. 

        價值的影響力，顯然是在目的指引下，才成為社會風尚。今天的生活價值觀是    金錢，但下一個時代呢？新的變化會帶來新的觀念，當另一個價值標準產生之時，可以斷言的是，人人又將趨之若鶩了。

Obviously, the influence of a set of values only becomes the trend of a society when guided by the goals of certain individuals.  In the modern world, money serves as the standard for lifestyle value. What about the next era?  New changes bring new ideas; another standard of value will be produced.  We can predict that, just as in the past, everyone will flock to the new value.










































































































� Translators’ note: Wang Zhi Huan, Tang Dynasty (618-907) poem, “Ascending the Crane Tower”


� Translators’ note: Yuan Ji, Tang Dynasty poem, “Palace”.


� Translators’ note: these would include violent or pornographic materials.


� Adam Smith; Scottish thinker and economist, (b.1723   d.1790  ).
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